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Sir William Robertson Nicoll CH (October 10, 1851 - May 4, 1923) was a Scottish Free Church minister, journalist, editor, and man of letters.

Nicoll was born in Lumsden, Aberdeenshire, the son of a Free Church minister. He was educated at Aberdeen Grammar School and graduated MA at the University of Aberdeen in 1870, and studied for the ministry at the Free Church Divinity Hall there until 1874, when he was ordained minister of the Free Church at Dufftown, Banffshire. Three years later he moved to Kelso, and in 1884 became editor of The Expositor for Hodder & Stoughton, a position he held until his death.

In 1885 Nicoll was forced to retire from pastoral ministry after an attack of typhoid had badly damaged his lung. In 1886 he moved south to London, which became the base for the rest of his life. With the support of Hodder and Stoughton he founded the British Weekly, a Nonconformist newspaper, which also gained great influence over opinion in the churches in Scotland.

Nicoll secured many writers of exceptional talent for his paper (including Marcus Dods, J. M. Barrie, Ian Maclaren, Alexander Whyte, Alexander Maclaren, and James Denney), to which he added his own considerable talents as a contributor. He began a highly popular feature, "Correspondence of Claudius Clear", which enabled him to share his interests and his reading with his readers. He was also the founding editor of The Bookman from 1891, and acted as chief literary adviser to the publishing firm of Hodder & Stoughton.

Among his other enterprises were The Expositor's Bible and The Theological Educator. He edited The Expositor's Greek Testament (from 1897), and a series of Contemporary Writers (from 1894), and of Literary Lives (from 1904).

He projected but never wrote a history of The Victorian Era in English Literature, and edited, with T. J. Wise, two volumes of Literary Anecdotes of the Nineteenth Century. He was knighted in 1909, ostensibly for his literrary work, but in reality probably more for his long-term support for the Liberal Party. He was appointed to the Order of the Companions of Honour (CH) in the 1921 Birthday Honours.
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01 Chapter 1 

Verses 1-18
2 Timothy 1:5
St. Basil the Great owed his earliest religious education to his grandmother Macrina, who brought him up with his brothers, and formed them upon the doctrine of the great Origenist and saint of Pontus, Gregory Thaumaturgus. Canon Travers Smith wrote in his Life of St. Basil:—"Macrina had not only been taught by the best Christian instructors, but had herself with her husband suffered for the faith. In the persecutions of Maximin she and her family were driven from their home and forced with a few companions to take refuge in a forest among the mountains of Pontus, where they spent nearly seven years, and were wont to attribute to the special interposition of God the supplies of food by which they were maintained at a distance from all civilisation.

"It must not be supposed that the charge of Basil"s childhood thus committed to his grandmother indicated any deficiency in love or piety on the part of his mother. Her name was Emmelia, and Gregory describes her as fitly matched with her husband. They had ten children. Of the five sons three became bishops—Basil, Gregory of Nyssa, and Peter of Sebaste."

References.—I:6.—J. Keble, Sermons for Septuagesima to Ash Wednesday, p323. Spurgeon, Sermons, vol. xviii. No1080.

A Call to Christian Courage

2 Timothy 1:7
Here we have the true Spirit of a Christian set forth in three particulars, and each of these is an antidote to timidity.

I. God has given us the Spirit of power. Herein lies our fitness for whatsoever form our witness-bearing ought to take. The consciousness of inward strength removes all fear. It is said, "The world belongs to those who have courage"; then the saints ought to possess it, and it is because of their cowardice, if they do not.

II. God has given us the Spirit of love. Thus He has brought us into sympathy and fellowship with Himself, for God is love. If conscience make cowards of us all, a good conscience should make us fearless.

III. God has given us the Spirit of a sound mind. As opposed to the madness and folly of sin, religion is a return to the true reason, sound judgment, and right action. (1) A sound mind is a mind evenly balanced. (2) A sound mind is candid, open to all the truth and eager to gather it from all quarters. (3) A sound mind controls the life, and thus ensures true Christian temperance. (4) A sound mind gains, often quite imperceptibly, a great influence over other minds.

—C. O. Eldridge, The Preacher"s Magazine, vol. VI. p81.

2 Timothy 1:7
The last words written by Lady Dilke, which close her Book of the Spiritual Life, run thus: "To their solemn music, the fateful years unroll the great chart in which we may trace the hidden mysteries of the days, and behold those foreshadowings of things to come towards which we know ourselves to be carried by inevitable steps—not gladly, indeed, but with that full and determined consent with which the brave accept unflinchingly the fulfilment of law and fate. "For God hath not given us the Spirit of fear; but of power, and of love, and of a sound mind.""

References.—I:7.—F. D. Maurice, Sermons, vol. vi. p93. Expositor (6th Series), vol. xi. p204 I:8.—J. Baines, Sermons, p168.

2 Timothy 1:9
What needs admitting, or rather proclaiming, by agnostics who would be just Isaiah , that the Christian doctrine has a power of cultivating and developing saintliness which has had no equal in any other creed or philosophy.

—J. Cotter Morison, in The Service of Man (ch. VII.).

References.—I:9.—Spurgeon, Sermons, vol. xii. No703. Expositor (4th Series), vol. i. p33.

The Promise of Life

2 Timothy 1:10
I presume most of you either own or have seen a print of Millet"s picture, "L"Angelus," which represents a French peasant and his wife resting momentarily from their work in the field to join in prayer at the sound of the vesper bell, and some of you may know the exquisite use to which the late Henry Drummond put this picture in his address on work and love and worship. I shall take these three elements of life—though there is a fourth at which the picture hints but faintly, and of which Drummond said nothing—the element of suffering. And I shall try to remind you how, under a Christian interpretation, these drive our minds toward the life that is life indeed.

I. Let us look first at work, which for most of us means three-quarters of our life, the returning toil of each new day, much of it sordid and monotonous; can it possibly be made to speak to us of the eternal life?

Work, when it is Christianly interpreted, drives our minds toward the thought of the life essentially continuous with this, while in its accidents different. It is this thought that is the climax of St Paul"s reason in his famous resurrection chapter, 1Cor. xv, for after his triumphant hymn of praise because of our victory over death, he brings the whole argument to a climax in reminding us that it is now worth while our working if our work be in line with God"s work, for our work here leads into life beyond, "wherefore, my beloved brethren, be ye stedfast, immovable always, abounding in the work of the Lord; for as much as ye know that your labour is not in vain in the Lord"—i.e. such work as you do here show forth God must have its crown of fulfilment in the land where His glory specially rests.

II. It is in the attachment of heart to heart that men have found the most powerful presage of immortality, and poets in all ages have with almost frenzied certitude proclaimed their conviction that love is stronger than death. Where love Isaiah , God is; and where God Isaiah , life must ever be. If our love be drawn from Christ"s there may be sacrifice before it, but never separation. For if our love be baptised into the spirit of Christ, it is taken up into His life and cannot die. This is not subjective conviction: this is not mysticism, this is New Testament doctrine, the very essence and foundation of the last writings of St John , the final interpreter to us in point of time of the incarnation of Jesus Christ our Lord.

III. It Isaiah , however, only when we pass to worship that the promise of eternal life becomes irresistible. For consider what worship is. Worship is a reciprocal movement between the human spirit and God; it consists, that is to say, of our upward aspirations and God"s stooping responses. Worship is friendship between God and man; but think for a moment what it means for the Eternal God to enter into friendly relations with any one. His friendships are not capricious, but partake of His own eternal nature; in other words, they endow those who are the subjects of this friendship with His own immortality.

Now consider how Jesus Christ interpreted and transfigured this experience of worship; through Him it becomes possessed of certain characteristics that emphasise the certitude of the eternal life; for example, it becomes through Him a life of filial intimacy; and sonship carries with it the promise of home. Our filial aspirations, as has been said, are the earliest part of us; there is a sequence of thought which it is almost impossible to escape in the sentences: "Now are we the sons of God," and "It doth not yet appear what we shall be". As we experience it here, the adoption of sons involves the certain hope of a home-coming to God.

Work, love, worship—these, then, Christianly understood, are promises, of eternal life.

IV. And what of suffering? Without its Christian interpretation it is but an emphasis on life"s transiency. When we suffer, it is all that binds us to the physical, that Isaiah , that comes to the front of our thoughts—the pains and disabilities of the body, prospect of dissolution and bereavement.

As sufferers we are the subject of change, and so Buddha read the fact of suffering; it was to him one of the facts that pointed to the desirability of escape from the terrors of self-conscious life. So far from containing within itself any promise of immortality, it was one of the facts that made him long for the cessation of consciousness and of desire. But Christ has transformed all that. He interpreted suffering and so moulded the sufferers who believe in Him that often it is Christian sufferers for whom the veil is worn the thinnest between this life and the life that is to be, so that they become preachers of the land of far distances, and bring the eternal order within our view. It Isaiah , of course, Christ"s own sufferings that have thus suffused all other pain with the heavenly glow; it is in Him that suffering supremely bears the promise and potency of immortality.

—G. A. Johnston Ross, Christian World Pulpit, vol. LXXVII. p257.

2 Timothy 1:10
"I myself," says Thomas Boston in his Memoirs, "have been several times, on this occasion, taking a view of death; and I have found that faith in God through Christ makes another world not quite strange."

References.—I:10.—Eynon Davies, Sermons by Welshmen, p327. The Record, vol. xxvii. p756. E. Bersier, Sermons in Paris, p230. J. C. M. Bellew, Sermons, vol. i. p351. J. H. Holford, Memorial Sermons, p37. T. Binney, King"s Weigh-House Chapel Sermons, p41. Expositor (5th Series), vol. v. p389.

Doctrine and Life

2 Timothy 1:12
I. The Importance of Right Doctrine.—The most living Christian experience, if it is to be better than unauthorised, unverifiable fancy or feeling, is in its essence connected with revealed doctrine. Without that warrant, the warmest emotions about God, or Christ, may have no solidity of fact beneath them. Not that every believer must, or can, enter into the same fulness of doctrinal truth. But some doctrine the little believing child must have, and the old believing cottager who cannot read. To know Whom they trust they must know about Him; they must know something of the doctrine of the Son of God. We may carry our advocacy of the claims of doctrine too far, but our present risk is the very opposite. It is to regard persons more than truths, teachers than teaching. It is to make moral earnestness the first thing and the last It is to look for the glory of God somewhere else than in the face of Jesus Christ, as that face is seen in the mirror of the Word, in the light of the Spirit I plead, then, for the supreme importance of sound and solid doctrine, of clear views, of what is revealed about Christ—

a. His person and His work. 

b. His sacrificial blood. 

c. His indwelling life. 

d. His intercession above. 

II. We Turn to the Necessity, the Bliss, of a Personal Acquaintance with the Living Lord Jesus Christ.—We have looked awhile on what some may call the "dry bones" of doctrine, but which are in fact the vertebrae of the backbone of life. But now we look again at St. Paul"s words, and we embrace the blessedness of a personal knowledge of—not it, but Him. If we would live, if our Christianity is not to be a synonym for barren mental speculation, or somewhat commonplace philanthropy, or merely carnal contentiousness, or, worst of all, a cloak for a life of entire and complacent selfishness, then we must know Him and abide in Him. Among the doctrines of the faith is this, that if I know all mysteries, and have not holy love, I am nothing; and that, on the other hand, Christ can dwell in my heart by faith, by the work of the strengthening Spirit. Who shall describe the happiness of direct personal acquaintance with Him, as it were behind (not without) all thinking, and all work, which thought and work He yet can fill and can use? It is the reality of realities.

a. In it the most advanced and instructed believer, and the most timid beginner in the life of faith, alike have part and lot. 

b. It gives wings of light to the highest musings and most accurate studies of the believing theologian. 

c. It warms and sweetens the arduous tasks of the believing toiler for the souls and bodies and homes of men. 

d. It smiles on the dying bed of the little child, and refuses to fall out of the aged mind, which drops everything else in its palsy. 

A few years ago, in India, died a little native boy, of twelve years old. Almost unawares he had learned the doctrine, and had found the Lord. Too weak to converse, almost too weak apparently to think, he twice over, at the last, folded his skeleton hands, and slowly repeated those unfathomable words, "The Lord Jesus Christ, the Lord Jesus Christ".

The Assured Knowledge of the Personal Saviour

2 Timothy 1:12
I. This Knowledge is Personal in its Object.—

Evidently the Apostle intended to emphasise the actual personality of the Object of his faith. Christianity is not creed, not document, not church, not Sacrament; Christianity is Christ, Christ is Christianity. But you ask, "Is it possible for me to know Christ in this positive manner? He is no longer on earth. How, then, may I know Him?" Probably the Apostle Paul had never seen Christ in the flesh; he had seen Him in vision only. True knowledge of persons is never obtained through the organs of outward sense. (1) Paul knew Christ through the organ of faith. The margin reads, "I know Him whom I have trusted". (2) By love. Paul gave his heart to Christ It is the lover always who knows. (3) By obedience. As Robertson long ago remarked: "Obedience is an organ of spiritual knowledge". He who will do the will of God shall know. (4) By suffering. Evermore there is a knowledge of Christ sweeter, deeper, more blessed than all other which comes to the believer when he suffers with Christ and for Christ

II. This Knowledge Inspires at once a Noble Character and Life.—As the generations pass the character of the Apostle Paul shines out with ever-increasing glory. The secret of that wonderful character was, according to his own testimony, his faith in Jesus Christ. Thus to know Christ in this positive manner, to wrap the roots of the heart around Him, to draw the sap of life from Him, is to have life cut off from all that is sordid, earthly, and selfish, and transfigured with the glory of the Lord.

III. This Knowledge Inspires Calmness in Trial and Confidence in Death.—Amid the shocks of temporal disaster, or when fierce fires of persecution burn around us—or when cruel wrongs oppress the soul, or when the heart is wrung with parting pangs, and we have to kiss cold lips, and bid the long goodbye; or when fell diseases smite us low, and blot out all the hope of life—we are kept in perfect peace if only we know Him. When we come to the mystery of death, the only thing which will give us calmness and confidence is the assured knowledge of Him who is evermore the Resurrection and the Life.

—J. Tolefree Parr, The White Life, p59.

2 Timothy 1:12
If you have had trials, sickness, and the approach of death, the alienation of friends, poverty at the heels, and have not felt your soul turn round upon these very things and spurn them under—you must be very differently made from me, and, I earnestly believe, from the majority of men.

—R. L. Stevenson.

References.—I:12.—Spurgeon, Sermons, vol. v. No271. J. Stalker, Christian World Pulpit, vol. lvi. p171. S. H. Fleming, Fifteen Minute Sermons for the People, p194. Spurgeon, Sermons, vol. xvi. No908. John Watson, Christian World Pulpit, vol. lix. p299. T. A. Cox, Penny Pulpit, No1484 , p9. W. M. Sinclair, Difficulties of our Day, p158. H. P. Liddon, Sermons on Some Words of St. Paul, p276. J. D. Jones, Elims of Life, p220. John Watson, The Inspiration of our Faith, p214. W. H. Brookfield, Sermons, p36. A. W. Hutton, Christian World Pulpit, vol. lxx. p328. Expositor (4th Series), vol. x. p190. A. Maclaren, Expositions of Holy Scripture—Timothy, p16.

The Two Trusts

2 Timothy 1:12; 2 Timothy 1:14
You will observe that these two sayings are in one point identical. They express the one great thought of the Christian life, in its twofold aspect—the thought of Christ"s faithfulness to us, and of our answering fidelity to Him. In both there is the idea of a weighty and solemn trust—of something that has unspeakable value committed to the keeping of another, left under his watchful guard, which he is pledged to defend at all cost. Let me set it briefly before you: Christ"s loving demand that we shall keep that which He has committed to us; our joyous certainty that He will guard for evermore that which we have committed to Him.

I. First, Jet us think of what He has entrusted to us. Paul calls it that good or that beautiful thing; and we say in brief that it is twofold—the name of Jesus and the faith of Jesus. (1) He has left His pure, undefiled name in our keeping. When the crusader went off to the holy war, he left some sworn friend to fill his place—to do what he would have done, to shield those whom he would have defended, and especially to answer all slanders that were uttered against the absent one, and maintain unsullied his pure reputation. In some such way the great Master has left us in charge. The whole Church is made responsible for the honour of her Lord, and every single disciple shares in the sacred trust. (2) He has committed to us what we call "The Faith," the body of truth and doctrine which He gave as His message from the Father, and which constitutes the heritage of the Church—"the faith," to quote the saying which is often misused, but which we are never weary of repeating, "the faith once for all delivered to the Saints". And how are we to keep it? To keep the faith is to live it We cannot be fairly said to hold any doctrine until we make it a part of our everyday life.

II. And now I speak of the other side of the Christian life, of that which relates to our trust in the King"s promise, and of His pledge to keep that which we have committed unto Him. There are certain things which we can do. We can defend the faith, we can maintain the honour of His name, we can preserve our own lives unspotted from the world. But then there remains a large province of things which enter into our deepest life, over which we have no power whatever, which we can but leave with blind, helpless, childlike trust in His loving, mighty hands. There is the future of the Church. There is our own and its results, its rewards. Then, further, there is our own immortality. And, finally, there are our beautiful affections, the friendships which we have cultivated with so much care and cherished with such ardent solicitude, which we have woven about our souls until they have become an inseparable part of our souls. Let us keep our trust, and be assured that He will keep His.

—J. G. Greenhough, The Cross in Modern Life, p178.

References.—I:12-14.—Spurgeon, Sermons, vol. xxxii. No1913. I:13.—A. H. Sayce, Christian World Pulpit. vol. lviii. p241. Spurgeon, Sermons, vol. ii. No79. R. W. Hiley, A Year"s Sermons, vol. iii. p314. Expositor (5th Series), vol. vi. p385. A. Maclaren, Expositions of Holy Scripture—Timothy, p26. I:13 , 14.—G. Body, Christian World Pulpit, vol. lviii. p233. I:14.—H. S. Holland, ibid. vol. lix. p380.

A Friend in Need

2 Timothy 1:16
This letter, many scholars think, may have been penned on the very eve of the great Apostle"s death. We seem to have a premonition of the end in that brave verse of the fourth chapter: "I have fought the good fight, I have finished the course, I have kept the faith". Our text, therefore, has in it something of the peculiar weight and intensity that ofttimes characterise parting words of the dying. St. Paul was never prone to indiscriminate praise or blame. He had greater matters in hand than the strewing of compliments even upon his coadjutors in the proclamation of the Christian Gospel. Hence we may assume that the singularly cordial words he speaks of Onesiphorus are the product of deep and manly feeling.

Onesiphorus means bringer of help; so that in this instance at least name and nature coincide; for it was the promptness and the richness of the help he brought that went to Paul"s heart.

I. First, then, consider Onesiphorus in the rle of a Christian friend. One of the qualities in him which these verses specially underline Isaiah , you will note, the consistency of his helpfulness.

(1) Two features, I imagine, in Onesiphorus" conduct at Rome touched St. Paul with peculiar gratitude. In the first place, he took pains to help his friend. "He sought me out very diligently, and found me."

The main thing required to make us helpful is not sentiment, but action.

(2) Then besides that, Onesiphorus was not ashamed of Paul; and that memory the Apostle treasured with a rare depth of gratitude. Evidently he was used to having people ashamed of him. It was all part of being a Christian. But to treat him so never crossed the other"s mind. To know St. Paul was the pride of Onesiphorus" life. So far from being ashamed or afraid to be seen in his cell, I have no doubt he grew positively elated over his success in finding him.

II. Note secondly, how much this kindness meant to Paul. No one had ever lived more completely human than the Apostle to the Gentiles. The desire for friendship became at times with him almost a physical craving. It is not to be imagined that he always lived upon the heights, on the blue altitudes, for example, to which he soars in Colossians or Ephesians. No; there were hours of loneliness and sorrow, when in his dejection he would have given all he had for the voice of a loved friend, and a look from his kindly eyes. So think of the shock of pleasure that came to the solitary captive when one day his cell-door swung back, and in strode this trusty henchman, all the way from Asia. A friend in need is a friend indeed.

III. Lastly, note how St. Paul repaid the other"s kindness. In one word, he prayed for him; he took his name in love to the throne of God; and this is the best recompense any of us can make for sympathy or help. Says a saint of the seventeenth century, writing to an acquaintance who lived by habit in fellowship with God: "When you have the King"s ear, remember me"; and surely each of us has at least one friend from whom we also might beg this kindness.

—H. R. Mackintosh, Life on God"s Plan, p73.

Reference.—I:18.—Expositor (6th Series), vol. vi. p888.

02 Chapter 2 
Verses 1-26
The Christian Soldier

2 Timothy 2:1; 2 Timothy 2:3-4
St. Paul"s admiration of soldiers, and his choice of a soldier to be the type of one who belongs to Jesus Christ, the Lamb of God, meek and gentle—all this is quite easily explained, and has been very often explained, but nevertheless it ought to challenge much more attention and thought than we usually give it. When St. Paul says, "My Song of Solomon , endure hardness as a good soldier of Jesus Christ," it seems to us a commonplace; but we have to consider what the word meant when St Paul uttered it. What are the qualities of the soldier that we ought to be able to low in our religion, in our penitence, and in our gratitude to our Saviour?

I. St Paul loved soldiers, and owed much to them; and, seeing their frank and brave carriage, he says, This also is what the Christian is to be: let him be the good soldier of Christ, and keep himself from all entanglements of civil life, the ordinary affairs of this life, which he must use but not be used by, in order that he may give satisfaction to Him Who has chosen him to be, not His darling, but His soldier.

II. What has the soldier, then (side by side, no doubt, with many faults like other men, with special faults belonging to his condition), which is purely good? St. Paul would point us to two things, Discipline and Endurance. He is a man of discipline, who has taken, in the Roman phrase, a sacrament, or oath. He has chosen his side and has his Master. It is that which our dear Lord Himself praises in the first centurion of the Gospel (St. Matt. VIII.). He knew his master and his place; he knew the great principles of authority, which, whether one exercises it or subjects oneself to it, depends upon something deeper still—fidelity. It is not a mere pride which brings hearts down by the reverberation of its claim, it is not an influence which sways a crowd by its attraction; it is a reference to something lying behind, it is a claim upon a past account, it rests upon something agreed upon beforehand. The soldier, as disciplined, knows his master, and is servant because he knows to whom he has committed himself.

III. And we Christians need that lesson very much. There are Christians who all their life long are wondering on which side they shall stand, and who are ever learning and never coming to the knowledge of the truth. Let us pray our Captain, our Lord and Saviour, that we may not fall into the awful curse of those who deny Him, their Master, who shrink back from a yoke which is no voluntary yoke, because it forms part of that great compact which is all our salvation. If Christ saves us He commands us; if Christ pardons us He claims us. Discipline, obedience, fidelity, a clear recognition of the Masterhood under which we serve, are wrought in and with the most secret, the most delicate, the most tender hopes of the penitent: if we hope that our tears will not be in vain we must see that our minds are set firm; if we hope that our penitence will not be rejected we must see that our feet walk along the path traced for us by Jesus, Who is not only our Saviour, but our Lord. Let us know our own side, let us grasp the great faith and go forward, that we may prove the strength of Him Who hath chosen us to be His soldiers.

IV. But I long to say a word about the hardness, the endurance, of the military life. That also is a lesson to us as a nation and a Church. In the nation there is a perilous seeking after softness, pleasure, satisfaction, ease, a longing to avoid what is hard; I speak not of luxury, I speak not of eating and drinking, of "lying soft and rolling swift": those are mere specks upon the stream of our life. I speak of that general and widespread longing to avoid all that is unpleasant, to avoid the word that costs us or our neighbour pain, to avoid the manly course when we are in an awkward situation, to replace the Christian ideal of suffering and conflict by another ideal of mere release from bodily pain, of an earthly and passing peace of mind, of a health and bodily development which subjects all other interests to its own. That is what we must indeed recoil from, lest we be found, searching after what is soft, to have lost our Saviour. The man who is trying to find a soft place in the world will never find one soft enough. It is from those given up to pleasure, and longing for what they call happiness, that we hear words which come near to rebellion against God Himself when they have met with one of the common troubles of life. They see endless losses in losses which are indeed real, but in which braver souls find encouragement Fighting people find the world tolerable and joyful; it is those who recognise it as a battle who are optimists. The soft theory means a bitter heart, and the bold acceptance of God"s call to arms means a heart at peace, knowing peace under the banner of a King at war.

Reference.—II:2.—Archbishop Benson, Living Theology, p109.

2 Timothy 2:3
A depressing and difficult passage has prefaced every newpage I have turned in life.

—Charlotte Brontë, in Villette.

2 Timothy 2:3
Garibaldi told his Sicilian volunteers: "Men who follow me must learn to live without food, and to fight without ammunition".

References.—II:3.—Spurgeon, Sermons, vol. xvi. No938. R. Primrose, Christian World Pulpit, vol. xlvi. p27 C. Perren, Revival Sermons in Outline, p308. H. P. Liddon, Sermons Preached on Special Occasions, p342. S. Spink, Penny Pulpit, No1689 , p551. J. Aspinall, Parish Sermons (2Series), p182. Expositor (5th Series), vol. vii. p459. II:4.—A. Maclaren, Expositions of Holy Scripture—Timothy, p45. II:5.—J. Martineau, Endeavours After the Christian Life (2Series), p62. Expositor (5th Series), vol. x. p240. II:8.—Spurgeon, Sermons, vol. xxviii. No1653. Expositor (5th Series), vol. iii. p450; ibid. vol. ix. p13. II:9.—Basil Wilberforce, Christian World Pulpit, vol. li. p81; ibid. vol. li. p294. Spurgeon, Sermons, vol. xxxiii. No1998. W. T. Davison, Christian World Pulpit, vol. lv. p262. J. A. Alexander, The Gospel of Jesus Christ, p499. Expositor (4th Series), vol. viii. pp115 , 116. II:10.—Ibid. vol. i. p34. II:12.—Bishop Gore, Christian World Pulpit, vol. xlvii. p263. W. J. Knox Little, Christian World Pulpit, vol. li. p278. Spurgeon, Sermons, vol. x. No547.

2 Timothy 2:13
Among the cavaliers who fought at Edgehill was Sir Jacob Astley, whose prayer and charge, says Dr. Stoughton, were characteristic of the bluff piety of the best of his class. "O Lord, Thou knowest how busy I must be this day. If I forget Thee do not forget me. March on, boys!"

References.—II:13.—G. Bellett, Parochial Sermons, p32. Spurgeon, Sermons, vol. xxv. No1453. A. Maclaren, Expositions of Holy Scripture—Timothy, p58.

2 Timothy 2:14-16
I remember no discussion on religion in which religion was not a sufferer by it.

—Landor.

The Workman and His Overseer

2 Timothy 2:15
These are words that you might write anywhere: on the bishop"s palace, on the magistrate"s bench, on the king"s throne, on the editor"s office, on the factory door, on the gardener"s spade, on the maid-servant"s broom, on the schoolboy"s satchel.

I. God expects us all to be workmen. Our Lord Jesus has told us that God Himself has never ceased to work from the beginning, and His will is that we should all be co-workers with Him. Christianity is a divine workshop, and all who seek for admittance at its door must come with their loins girded for service. Christ expects every man to do his duty, and duty means hard, honest work of some kind. Our religion tells us all that labour and not pleasure should form the main substance of life, and that manhood loses all its dignity if it does not play a workman"s part in the world. Everywhere the Christian idea is gaining ground, that rank and nobility are determined by service; that there can be no greatness in indolence, but that there is something great in all honest work.

II. We are to do our work and live our lives as under the eyes of the Great Overseer, remembering that we are seen of Him whom we cannot see, and that each day"s work is submitted to His inspection. That is what the Apostle means by "Study to show thyself approved unto God". For it is not likely that we shall do our work well without an overseer. It is well for all of us that our brother-men take account of our doings. That is good, but there is something better. For if we recognise no judges of our work, and no overseer except our fellowmen, we lose the highest motives, and the most constant spur.

III. We are to work and live in such a way that we shall not be ashamed of ourselves. I know it is a hard task. It is all but impossible for a man to live and work in such a manner that he is never ashamed of himself. One of the noblest men I ever knew, the Hon. Baptist Noel as he was called, who had given up family prospects and position for conscience and Christ"s sake, said tremblingly, just as he was dying, to some one who whispered to him, "You will soon see Jesus," "Yes; I shall be very glad, but very much ashamed". There is no escape from that with the best of us. But we can endeavour by the help of God to make each day"s shame less, and to stand before God at last with something that will bear thinking of as well as much that we would thankfully forget.

—J. G. Greenhough, The Cross and the Dice-Box, p99.

References.—II:15.—G. Lester, Preacher"s Magazine, vol. x. p359. Spurgeon, Sermons, vol. xxi. No1217. J. Baldwin Brown, Aids to the Development of the Divine Life, No. xi. Expositor (5th Series), vol. vi. p69.

The Law of Moral Environment

2 Timothy 2:17
One subject suggested by the text is the deep social and religious truth of the influence of environment. Timothy is asked to shun, and to do what he can to make others shun the evil doctrine and ungodly life of their environment, which have crept into the Church also. It is because the Apostle realises the tremendous power of environment that he warns with such impressive solemnity. He knew that a little leaven leaveneth the whole lump.

I. We usually take an outside and surface view of what environment means. We think of it as our outward surroundings, conditions of work, and conditions of home life. But the law of environment is a far subtler thing than all that, and cuts much deeper into our lives. After all is said about material conditions, it has to be remembered that the chief environment of a human life does not consist of things but of persons. There is a moral and spiritual climate as well as a physical. The people make the homes and the workshops and the towns, which have such influence over our lives.

II. When we think of it, we see that all the permanent influences of life come from persons. Home is not the walls where furniture is stored, but the place where others exercise their weird influence over us. The real environment, the mighty forces that play upon life and mould character, are thus spiritual; and this is where we have power over our environment. We can submit to what is evil in that environment, or we can shun it.

III. In all human intercourse influence permeates ceaselessly the whole circle from centre to circumference—your influence on others, their influence on you. It is not a plea for a hermit life, but a plea for serious consideration of the conditions of social life. The consideration should be twofold, the sense of your duty towards others, the sense of a necessary duty towards yourself in this matter.

—Hugh Black, Edinburgh Sermons, p113.

References.—II:17.—Bishop Magee, Sermons at Bath, p124. II:18.—Expositor (6th Series), vol. v. p468; ibid. (7th Series), vol. vi. p151.

The Foundation of God

2 Timothy 2:19-21
You will remember that the closing pages of the Bible are made glorious with a vision of the New Jerusalem, that Isaiah , a vision of the perfected Christian Church, and that that vision was seen by St. John from the heights of a great mountain. I am never surprised to hear that men see wonderful things from the heights of the mountains. Are you not surprised, however, to find that a similar vision appeared to St. Paul, when he was in his prison-house at Rome? In that narrow, dark prison he looked out and saw God"s great house—the New Jerusalem, the perfected Christian Church. The eye sees what it brings the power to see. I want us to see the vision that appeared, then, to St. Paul.

I. And, first of all, I want us to gather the impression that was produced upon St. Paul when he looked upon the great house of the Lord. When St Paul looked upon the house of the Lord he said it was a great house, and had been built by a mighty workman; that it had stood steadfast in the midst of all the turmoils of time, and that is the impression that ought to be produced upon us when we gaze upon the Christian Church.

II. I want you to pass upward and look upon these inscriptions: (1) "The Lord knoweth them that are His". There are a great many people to whom God says that, to whom you never say that. And one of the greatest surprises will be to find so many people in heaven that we never expected to meet. (2) "Let everyone that nameth the name of Christ depart from iniquity." Let us have great sympathy with doubt, and hesitation, and becloudment of mind, but a very stern voice for all iniquity. We must have a pure Church.

III. But now we must get inside. Go into the banqueting hall. Look! See! It is ready for the King. The vessels of silver and gold as they stand upon the festal table seem to suggest one question to me. It is: How may I be a vessel of honour in the house of the Lord? Paul says: "If a Prayer of Manasseh , therefore, purge himself from these he shall be a vessel unto honour". And it is supposed that the reference there is to such men as Hymenaeus and Philetus. We have light upon the character of one of these men who troubled the Early Church. He made "shipwreck of faith and of a good conscience". If you want to be a vessel of honour in the house of God, get very near to your Master.

—J. S. Simon, Christian World Pulpit, vol. LXXIII. p198.
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03 Chapter 3 
Verses 1-17
2 Timothy 3:2
Ingratitude is always a form of weakness. I have never known men of ability to be ungrateful.

—Goethe.

The Use and Abuse of Pleasure

2 Timothy 3:4
I suppose we should say, taking a general view of humanity, that while man has to work, and work is essential, man also needs pleasure and recreation. But then this recreation or pleasure will depend very much upon two things for its beneficent results: first, the kind of pleasure, and secondly, the degree in which we indulge in it. We may all have too much of a good thing; we may all indulge in that which is adverse to our advantage.

I. There are different kinds of pleasure, and a man may abuse pleasure in two ways. If you would judge pleasure, you must judge it from the standpoints of degree and kind. (1) If a man gives up too much time to pleasure, you know what happens; it weakens his moral fibres; it introduces a disinclination for work; it impairs his power and capacity for usefulness. (2) The wholesomeness of pleasure will depend upon the character of the pleasure itself. There are some pleasures which are unwholesome; there are some pleasures which are wholesome. I take it that that pleasure which takes the form merely of frivolity at least does the man no good; and by doing the man no good, that frivolous pleasure does him harm, for it makes no demand upon the mind, no demand upon the heart, no demand upon the spiritual energies. Then there are pleasures which are distinctly harmful, and as such are to be avoided. (a) There are the pleasures of over-eating and over-drinking. (b) But there are worse pleasures—pleasures of self-indulgence, pleasures of distinct immorality, which degrade a man and bring him to the animal state. (c) And there are pleasures, which turn upon money—the chink of money.

II. What, then, is pleasure for? Pleasure is intended for recreation—the recreating of the man. And, mark you, there are splendid, wholesome recreations in the world. But pleasure, like everything else, may be used and may be abused; and it is a law of our higher nature that we must be for ever making choice.

III. Now, what is the attitude of Christ towards pleasure? There never was a more natural teacher than Jesus Christ; there never was a more natural life than the life of Jesus Christ. The Master never would say: "Turn your back upon pleasure as an evil thing," but He would say: "Judge your pleasures; judge them from the standpoint of your moral elevation, your moral characters, and the work you have to do for men and for God".

—Bishop Boyd-Carpenter, Christian World Pulpit, vol. lxxiii. p215.

2 Timothy 3:4
His guide was not duty; it was not even ambition; but his guide was self; it was ease and amusement and lust. The cup of pleasure was filled deep for him, and he grasped it with both hands. But pleasure is not happiness. There is no happiness for him who lives and dies without beliefs, without enthusiasm, and without love.

—Osmund Airy, Charles II, p416.

2 Timothy 3:4
Most men seem rather inclined to confess the want of virtue than of importance.

—Dr. Johnson.
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The Evolution of Evil

2 Timothy 3:13
Let us consider, first, the law of evolution in regard to several aspects of evil; and, secondly, the principle on which this evolution depends.

I. The Evolution of Evil.—(1) The evolution of evil in relation to faith. The development of error is the matter immediately before the Apostle in this place; he is speaking of those who go from one heresy to another. Men begin by questioning the great articles of their creed; they commence the process in no specially offensive temper, they seem only to obey the necessity and follow the methods of an independent mind. Gradually, like as when a moth fretteth a garment, the criticism becomes more antagonistic and destructive, until ere long the critic finds himself renouncing all the great inspiring articles of his faith; what began in an apparently laudable inquiry into the truth of religion ends in universal scepticism. Are we, then, to be afraid of testing our belief, afraid of a life of intelligence, knowledge, reflection? We ought to turn with scorn from any such ignoble intellectual surrender. The point of the Apostle"s admonition Isaiah , we must take care in what spirit we begin and prosecute our criticism. (2) The evolution of evil in relation to character. Evil possesses wonderful capabilities of expansion, multiplication, transformation, transmigration, exaggeration. Notice specially three points in the susceptibility to development and increase. (a) One evil contains within itself the possibilities of all evil. (6) The mildest form of evil contains within itself the possibility of the most extreme evil. (c) The development of evil is peculiarly rapid. (3) The evolution of evil in relation to destiny. Men in this life often go a long way in the development of evil; they become dead to truth, to decency, to hope. But we have no reason to suppose that this degeneration ends here Revelation fixes no limit to the evolution of good. But at the same time revelation fixes no limit to the evolution of evil. It propounds "the awful doctrine of a "bottomless pit," which in the language of our day, signifies unarrested, limitless degradation.

II. The Principle on which the Evolution of Evil Proceeds.—"Deceiving and being deceived." Man may be made worse as well as better by association.

III. The Lessons Suggested by our Theme.—(1) Avoid the beginnings of evil. (2) Cultivate purity of heart. (3) Loyally keep the social law.

—W. L. Watkinson, The Transfigured Sackcloth, p111.
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The Man of God

2 Timothy 3:17
Let us look at the detached sentence—"the man of God". There are some men well known to us, it may be, with whose name we never would think of associating the name of God. They are the miracles, they are the outstanding wonders and monsters of history. I say there are men well known to us with whom we could not associate the name of God, we should be conscious of a revulsion; nay, we might go further still and consider in cool reason that to associate the name of God with some men, or some men with the name of God, would be a kind of profane comedy.

Are not all men men of God? In one sense, the lowest, are not all men men of God? Yes, in the Divine purpose. Then why does not the Divine purpose effect itself, establish itself in a great fact? Because so mysterious is human nature that a man can say No to God.

If any man be in Christ Jesus he is a new creature; he started from a new point, he passed through a new Eden, he is on a new and higher road, he is on the road to the true manhood. O thou drooping and half-despairing soul, the door of mercy stands open, and on it is written in red flame and as it were in red blood struggling with the flame, Jesus Christ, the true Prayer of Manasseh , the God- Prayer of Manasseh , the saving Man.

I. Who is this man of God? It is the man who has been born again. God met him in a far country, in a wild, wild land, known for hunger and desolateness and misery; and God made great proposals to him in the name of Jesus Christ, told him that he might return from the land of desolation into the land of plenteousness and long nightless summer. We have all to be born again. Man was made in Genesis , he is born in the Gospel. Before, he had but a kind of foothold on the earth out of which he was raised, but now in Christ Jesus he is a soul held of God, and in Him he lives and moves and has his being.

II. And who is this man of God? The man whose supreme thought is God Himself, who longs to see God with the eyes of faith and love. He misses God if He be gone but for an hour. We know what this is in the house. The individual makes the house, the one person makes the other persons tolerable. There are people who if they were to go out of the house would take everything with them. Whenever I see a little toddling child on the streets, I say, sometimes loudly: "If that little two-feet-long thing were not to go home to-night, nobody else would go". But does the house depend on that little toddling creature? It does. Of course the father and mother will say: "Baby has not come home, but she will turn up in the morning; if she is not close at hand she is safe in the police-station, so we will lie down and get what sleep we can, and we shall see her in the morning". Is it so? Answer! It is thus that some people miss God. "Why standest Thou afar off, O God?" "Oh if I knew where I might find Him!" Hear that voice—lonely, hollow, crying voice, appealing as it were to the very wind, that the soul so lonely might be taken into the presence of the Father. A soul thus yearning may be well entitled to be described as a "man of God".

III. Who is this man of God? He would take supreme delight in the service of God. It is no burden to him; everything else is comparatively burdensome; he is a truly religious man. There are many religions that are not religious; there is many a sermon that is not religious. Religiousness is a peculiar quality of thinking, a special and incommunicable quality of desire; true religion or religiousness is—we can find no better name for it, we have searched all the vocabularies—prayer, a living cry to a living God.

—Joseph Parker, City Temple Pulpit, vol. VI. p10.

04 Chapter 4 
Verses 1-22
2 Timothy 4:2
Observe, he puts longsuffering before doctrine, and that because nothing except patience answers with those who are hard to win. Patience enables us to possess not only our own souls but those of others also.

—St. Francis de Sales.

2 Timothy 4:2
In the ninth chapter of The Saints" Everlasting Rest, Baxter observes that "we are commanded to "exhort one another daily," and "with all longsuffering" ( 2 Timothy 4:2). The fire is not always brought out of the flint at one stroke; nor men"s affections kindled at the first exhortation; and if they were, yet if they be not followed, they will soon grow cold again.... If you reprove a sin, cease not till the sinner promise you to leave it, and avoid the occasions of it. If you are exhorting to a duty, urge for a promise to set upon it presently."

Reference.—IV:3.—H. D. M. Spence, Voices and Silences, p33.

St. Luke the Evangelist

2 Timothy 4:5
Here are four distinct thoughts. They are thoughts of St. Paul the friend of St. Luke , whom we commemorate today, and they form the opening words of the Epistle for this day. They are nearly his last thoughts. He was nearing the end; he was forsaken by his friends—"Only Luke ," he wrote in this chapter, "is with me". Each thought comes straight and warm from one of the largest hearts ever given to man. Further", each is not only a thought but a charge—a charge countersigned, we cannot doubt it, by the sign-manual of the Divine Master Himself.

I. Sobriety in all Things.—"Be thou sober." Be temperate, calm, collected. Keep your heart warm, but your head cool. To each matter that comes to be dealt with, whether to cheer or to trouble, give its due proportion, neither more nor less. Do not let the heat, the headiness, the wild outcries of others make you lose your own balance. Be on the alert against surprises. Be on the watch alike against your own drowsiness and against the midnight assaults of others, and in all that calls for judgment, counsel, doctrine, action, "keep a temperate brain". Whatever others may be, "Be thou sober".

II. Suffer Hardship.—Clearly the word had a special force for St. Paul and for those whom St. Paul sent forth to battle. In our day it has a special force for some of the clergy, not least those whose work lies in foreign lands, and whose dangers are not only dangers of the soul, but also of the body. We cannot hear the name of China, we can scarcely hear the name of India, or Uganda, or Nyassa, without being reminded that to "suffer hardship," even in the most literal sense, may at any time become the lot—shall we not say the glorious privilege?—"before they taste of death," or even in the hour of death itself, of some of those devoted brothers who are representing us in the mission field. But, apart from this, there is surely a meaning for us all, clergy alike and laity, in this emphatic word, which might well be the motto of a great life—"Suffer hardship". In every human life, and at many stages of each life, there is always, seen or unseen, some eventful "parting of the ways". There is the level, smooth path of ease, and there is the steep rough path of difficulty; the path of "least resistance" and the path of trenchant daring; the path of tactful—if you will, kindly—compromise and the path, always of outspoken resolve, sometimes of outspoken leadership. No man who weighs his words, and knows something of the complications of modern life, can doubt that again and again the easier path will be also the path of wisdom and of charity. But there are a hundred voices always ready to advise the softness of compromise. There is not always ready a voice to recall the old soldierly word of command, "Suffer hardship". There are times when the sterner voice is truly the present voice of God, "Suffer hardship". Speak out. Say the word that must offend. Be content to be for a season misunderstood, misconstrued, misliked, and even denounced, if by any means you may gain a hearing for some eternal truth of God which in your heart and intellect you know to be vital.

III. The Work of an Evangelist.—I sometimes think that this part of our ministry, which should surely be the most delightful, is the one which in practice we clergy find the hardest Judge us, but judge us generously, by the history of nineteen hundred years. What is the character which we have made for ourselves? Are we outwardly spoken of, are we inwardly thought of, as bringers of "good news"? Do men single out this as one of the services for which they thank us? Do they expect from us some thought, some word, some comment, on what is passing in human souls, or on the words of Christ in Scripture, or on the works of God in Nature—something which will brighten their homes, add to their sense of being happy, and breathe the freshness of what is known both to poetry and to religion as "newness of life"? We can hardly put the question without a seeming touch of self-accusing irony. And yet, if we know anything of the history of the Christian Church; if we have followed the life of any of her first-rate evangelists; if we have observed how men and women hung on the lips of any of the greater thinkers and preachers and writers—whether Fathers, or Bishops, or monks, or friars, or Reformers, or translators of the Bible, or scholars and teachers in Universities, or missionaries at home like Whitefield and the Wesleys, or missionaries abroad like Boniface, or Xavier, or Duff, or Swartz, or Marsden, or the two Selwyns, or Patteson, or Whipple, or Mackay, or Hannington—if, I say, we have noted the spell which these men cast over those to whom they offered their message, it was, we must all admit, because they were felt to be bringing "good news". They had something fresh to tell about God and about the Saviour, and about the Eternal indwelling Spirit, and about the brotherhood of the Christian society, and about man"s life and man"s death. They had something to say which made for gladness of heart, which left the burden of life brighter, which threw over it the rainbow of hope, which was the breaking of some yoke, and was the unveiler and herald of some "power from on high".

—H. M. Butler.
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The Backwater of Life

2 Timothy 4:6
Paul knew that his work was done. How does this Prayer of Manasseh , the servant of Jesus Christ, bear himself in these closing days? With what thoughts of the friends about him, of the years that lie behind, of the few fleeting days that still remain, and above all, of the great Beyond that is now so near to him? It is a testing day in a man"s life when he comes to know what he has long secretly feared, that the prizes he has coveted and toiled for are not for him, that already he has done the best he is capable of, and that henceforth his influence will be within less and ever-lessening circles. Perhaps there is nothing that some of us so much dread as the coming of the days whereof we shall say that we have no pleasure in them. May it not help us if we listen to the last words of the Apostle Paul?

I. And in the first place, mark the Apostle"s quiet confidence and joy. "Youth," some one has said, "is a blunder, manhood a struggle, old age a regret." Paul might have called his youth a blunder, and his manhood a struggle, but his old age a regret—no! a thousand times no! Long ago it had been his desire that he might finish his course with joy; and now his prayer is being answered.

II. The Apostle"s life-convictions remain with him still in unshaken strength. Nor are the old interests of his life dead and gone from him. He gives manifold directions to Timothy: "The clothes that I left at Troas with Carpus bring when thou comest, and the books, especially the parchments".

III. Very beautiful also is Paul"s attitude towards those who were near him in these last days. There Isaiah , too, if I mistake not, a new note of tenderness in Paul"s voice.

IV. Need I say Paul did not fear to die? Paul welcomed death because he saw beyond death. "There is the Mainstream," writes Mr. James Payn, "the Backwater and the Weir, and there ends the River of Life." What is after that he does not know; with him it is from death to dark. But with Paul it is from death to day. To Paul death was but as "the lifting of a latch"; to us, perhaps, who are young and strong, "the thought of death is terrible, having such hold on life". But if our work is done, if we are in the backwater and the end is near, God grant that in deepening peace and with ever-growing tenderness we may do the things that remain, till the soft mellow light of evening fade into that last darkness that brings the swift dawn of the eternal day!

—G. Jackson, Table Talk of Jesus, p239.
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2 Timothy 4:7
I may not boast with the Apostle that I have fought a good fight, but I can say that I have fought a hard one. For be my success small or great, it has been won without wilful wrong of a single human being and without inner compromise or other form of self-abasement.

—James Lane Allen, in The Choir Invisible.

References.—IV:7.—G. Dawes Hicks, Christian World Pulpit, vol. lvii. p40. J. G. Greenhough, ibid. vol. xlix. p202; ibid. The Gross in Modern Life, p219. R. J. Wardell, Preacher"s Magazine, vol. xviii. p178. Expositor (5th Series), vol. i. p144; ibid. (7th Series), vol. vi. p370.

The Christian Life: A Fight, a Race, a Trust

2 Timothy 4:7-8
I. First of all, Paul says, Christian life and Christian service are a conflict, a battle. "I have fought." Any conception of the Christian life that leaves out this side of it is a soft, inadequate and misleading conception. There is no Christian life apart from conflict. Paul says that it is not only a fight but it is the good fight No sight is fairer than that of the man making war on the base within and the base without, fighting with self, sin, the devil, and the world, and in God"s strength overcoming.

II. The second metaphor, "I have finished my course". When Paul says here, "I have finished my course," he does not mean the sands of life have run out, but I have run along the appointed track. He means. I have fulfilled the Divine destiny. Henry Drummond said, "God has a will concerning a man"s character, and then He has a will concerning a man"s career". Find out God"s will for you and go straight on whatever comes.

III. Now the last metaphor, "I have kept the faith". The Christian life is a great entrustment, a great stewardship. Your Christian life begins in your trusting Jesus. But that is only half. The other half is that Christ is trusting you. Supposing we are true soldiers of Christ, what is the end? Not death. There is "a crown of righteousness".

—Charles Brown, The Preacher"s Magazine, vol. xvii. p439.
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The Love of Christ"s Appearing

2 Timothy 4:8
Do you notice where St. Paul places a "love" of the Second Advent? He was writing as "Paul, the aged," with his own "crown of righteousness" now full in view. But that does not at all prevent him keeping his eye upon the coming of Christ. And I conceive that however close death may be to a Prayer of Manasseh , the right point of contemplation is still the Advent. There are four attitudes of mind in which we may stand respecting the "appearing" of Christ. By far the worst is "indifference"; and that indifference may be either the dulness of ignorance, or the apathy or the deadness of the moral feelings. The next state Isaiah , "fear". There is always something very good when there is "fear". It requires faith to "fear". But above "fear" is "hope". "Hope" is expectation with desire: knowledge enough to be able to anticipate and grace enough to be able to wish it And here the ladder is generally cut off; but God carries it one step higher—"love". "Love" is as much above "hope" as "hope" is above "fear"—for "hope" may be selfish, "love" cannot be; "hope" may be for what a person gives, "love" must be for the person himself. Therefore a man might deceive himself, by thinking all was right in his soul, because he "hoped" for the Second Advent; but he might, after all, be set upon the pageant, and the rest, and the reward. But to the individual that "loves" it, there must be something infinitely dear in it; and that one dear thing is the Lord Jesus Christ.

The "love of Christ"s appearing" is not a simple idea, but one composed of many parts. I would separate four, which four at least go to make it

I. Manifestation of the Saints.—The moment of the manifestation of Christ will be the moment of the manifestation of all His followers. Then, perhaps, for the first time, in their united strength and beauty—declared and exhibited, and vindicated, and admired, in the presence of the universe. And, oh, what a subject of "love" is there! Some we shall see selecting and individualising us, as they come, with the well-remembered glances of their loving smiles. But all sunny in their sacred sweetness and their joyous comeliness. Never be afraid to "love" the saints too much. Some speak as if to "love" Christ were one thing, but to "love" the saints were another thing; and they almost place them in rivalry! But the saints are Christ. They are His mystical body, without which Christ Himself is not perfect

II. The Manifestation of Christ"s Kingdom.—Another part of the "appearing"—very pleasant and very lovable to every Christian—will be the exhibition that will then be made of the kingdom and the glory of Jesus. If you are a child of God, every day it is a very happy thought to you, that Christ gains some honour. If you yourselves get a victory—ever so little a one—over some sin—if you make the very smallest attainment in some grace—you would like to feel, "This pleases Christ This magnifies Christ Not I, He is higher." And if you chance any day to hear of or see any advance of the empire of God"s truth the very fact has drawn out the deepest feelings of your heart Only think what it will be to look all around, as far as the eye can stretch, and all is His! "On His head are many crowns!" His sceptre supreme over a willing world! Every creature at His feet! To behold that Saviour—your Saviour—everything to all—and still not a whit the less yours. He everything to you; and you everything to Him!

III. The Manifestation of Christ—But there is another thing after which you are always panting. I mean the image of Christ upon your soul. "Why am I not more like Him?" But now you stand before Him, in His unveiled perfections, and you are like Him, for you "see Him as He is!" And if "His appearing" is to appear in you, is not that cause to love Him? It is difficult for any who have not known quiet hours of holy meditation to realise what it will be to see Him—"Whom having not seen, they love".

References.—IV:8.—A. Coote, Twelve Sermons, p99. D. C. A. Agnew, The Soul"s Business and Prospects, p30. Expositor (4th Series), vol. ix. p4; ibid. vol. x. p109; ibid. (5th Series), vol. vii. p278. IV:9 , 10.—J. M. Neale, Sermons for the Feast Days in the Christian Year, p309.

Demas

2 Timothy 4:10
Among all the portraits of the New Testament there is none more arresting, more solemn in its suggestiveness, more eloquent in its appeal, than this of Demas. "Demas forsook me, having loved this present age." These words were written by the Apostle of the Gentiles in circumstances of trials and loneliness. Almost certainly they are among the last words that he wrote or dictated. He was in prison, expecting the end. The words almost immediately preceding those of my text reveal this fact: "I am already being offered, and the time of my departure is come".

Paul was alone, save for the companionship of Luke , waiting the final act: Crescens away, Titus away, Timothy away, and Mark away. But they were all away upon the business of the King, and even though he missed them he thought of them with gladness. There was one whose absence filled his heart with sorrow: "Demas forsook me," not on the King"s business, but "having loved the present age". Now, we have seen Demas before. At the close of the Colossian letter, a letter of the first imprisonment in all probability, Paul wrote, " Luke , the beloved physician, and Demas salute you". There was a time, then, when Demas was by the side of Paul, in company with Luke , ministering to him in the need of the hour. At the close of his letter to Philemon he referred to him as a fellow-worker. But now he had to write, "Demas forsook me, having loved the present age". That in a sentence is the story of a spiritual tragedy. A man who had been in closest fellowship with the Apostle, both in ministry and in suffering, had left him.

I. No man who has once known our Lord Christ, and been in fellowship with Him, immediately forsakes Him. The devil never wins such a man by frontal attack. There is always an insidious flank movement upon Mansoul ere Mansoul is captured. There is always heart-backsliding before there is definite and open backsliding. I take up my newspaper one day, and I see that which, alas! the newspaper is all too ready to publish, that some minister or prominent Christian worker has been arrested for fraud, or has fallen into vulgar sin; and I know that preceding that open fall such minister or worker has been drifting. Always first the subtle, insidious force, alluring the soul; always next definite choice, decision, a volitional yielding to the alluring force; then some day, inexorably, suddenly, Demas has gone, and the world finds out that which God knew long before.

Let us consider these things a little more fully for our warning. The alluring forces. It is a very noticeable fact that this text is constantly misquoted: "Demas forsook me, having loved this present evil world". The word "evil" was not used by the Apostle. Why is it that it is so constantly used in quotation? Is it not because there is a subconscious sense that it is so insufficient to say, "having loved this present age"; that there is nothing to be afraid of in "this present age"; that there must have been some quality of evil in the age, seducing Demas, ere he could be lured from his loyalty to Christ? Now, as a matter of fact, when we introduce the word "evil," we rob the text of its keenest edge. The sharpness of the sword is in the adjective, rather than in the substantive: "Demas forsook me, having loved this present age". How did the age allure Demas? First, by the enticement of its nearness; secondly, by the enticement of its method; and finally, by the enticement of its gifts.

II. This love that took Demas away was that of deliberate choice. If we would really understand the meaning of the solemn warning, let us take the word of Paul when Demas was yet with him, and helping him. He wrote to the Colossians , "Set your affection, your mind, on the things that are above". In this high and holy mystery of the spiritual life let no man say that he cannot help what he loves. Religion is of the will. Set your affection upon the things that are above—that is the great word, and it is a command. Demas set his affection deliberately upon the present; came to some hour of crisis in which he said, I have been comparing these things, and I have come to the deliberate conclusion that I will take no risk on an uncertain eternity. I will make sure of the thing that is right here, under my eyes.

Following that deliberate decision Demas went from Paul. He left the prison, he left the difficulties; he went from fellowship with the little band of souls who still loved His appearing; he left Luke , and Crescens, and Tychicus, and Timothy, and Titus; he left Christ.

—G. Campbell Morgan, Mundesley Conference Report, 1910.
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Paul Under Depression

2 Timothy 4:11
We have affinity with Paul in the mood in which these words discover him. He is in the depths. We have been there. When he sings we cannot always accompany him, but he is sure of our fellowship when he sighs. We are unable to soar with him to the seventh heaven, but when he moans, "Only Luke is with me," he becomes our brother and companion in tribulation. We cannot range with him the mystic uplands, but we can take his hand in the dreary prison-house. When he philosophises he gets away from us, but he is close to us when his bitter tears overflow. Let us observe this royal soul under depression. It will cheer us in our forlorn seasons.

I. The Depression of a Noble Soul.—How faithfully is Paul"s drear depression reflected in this plaintive memorandum, "Only Luke is with me!" And it was a justifiable depression. There is an accidie which is atheism. There are glooms which are the pestiferous exhalations of unbelief. Moreover, there is a frequent depression which is the result of thoughtless and selfish indulgence. The extravagant supper of the night leaves stupid depression next morning. We need not waste sympathy upon such retributive sadness.

But how different is the depression of this faithful Apostle! His dejection arises from painful circumstances.

Paul"s depression arose from impaired health. The thorn in the flesh had always a cruel sting, but its edge was sharpened in the dismal prison. Strong pain became ferocious pain. Paul had ever borne this cross, but it pressed overwhelmingly upon him now.

Paul"s depression sprang from his excessive labours. The bow of Ulysses was unstrung. Its horn was worm-eaten and its string was mildewed. And what a conquering bow it had been!

Then Paul"s depression was the depression of age. He was an old man now. He felt old, and that constitutes real old age. He subscribed himself "Paul the aged". And evening hours bring evening shades. He was darkened by the fogs which often fall heavy on the banks of the Jordan. I would call for warm sympathy with all such. We may all require that sympathy ourselves in a little while. Speak your kindest words to such depressed souls. Seek to irradiate their darkness. Pray much that unto these loyal souls there may arise light in the darkness.

II. A Pathetic Spectacle of Loneliness.—Paul"s loneliness was intensified by the fact that living friends had become unfriendly. He had not only to bear the grief of friends fallen on sleep, but the tragedy of the unfaithful friend.

III. Great Compensation in a Distressing Lot.—If Paul was depressed and lonely, his compensation was rich. "Only Luke is with me." It is a sign of his despondency that he projects that "only" upon the statement. Had he not been whelmed with all God"s waves and billows, he would not have used that limiting word. The "only" is a little window through which we can see his forlornness. "Only Luke is with me." Matthew Henry inquires, "And was not this enough?" It is a natural inquiry. But depression and loneliness have to fight hard against querulousness.

"Only Luke is with me!" Nay, Paul! Luke"s Lord and yours is with you! John Wesley makes Paul say, "But God is with me and it is enough".

"Only Luke is with me." And he had enriching fellowship with this choice servant of God amid disquieting surroundings. What medical relief the beloved physician would afford him! It was a great thing to have a doctor as his friend in such extremity. Intellectual stimulus he would also gather from Luke , the man of lovely mind. Paul"s vocabulary and his store of metaphor were notably augmented by his fellowship with Luke. Students of these latest letters of Paul do not fail to notice medical words and ideas which Paul had never employed before.

IV. A Saint Verging on the End of Life.—"Only Luke is with me," he writes, and he is very near his rough and hazardous journey"s end. Frequently trials multiply as the end of life approaches. It is the final test of faith and hope and love. The cross grows heavier as faith"s journey ends, and the crown of life flashes on our view. And verily the crown shines on Paul"s tear-dimmed eyes. "Henceforth there is laid up for me the crown" (ver8): he has just written. And the very crown he has all his life been panting for—"the crown of righteousness".

We shall not fare badly at the last if "only Luke" is with us. Keble calls Luke "the sick soul"s guide". The Anglican Collect for St. Luke"s Day runs thus: "Almighty God, who calledst Luke the Physician, whose praise is in the Gospel, to be an Evangelist and Physician of the soul: may it please Thee, that, by the wholesome medicines of the doctrine delivered by him, all the diseases of our souls may be healed, through the merits of Thy Song of Solomon , Jesus Christ our Lord".

When Richard Jefferies lay on his dying bed he and his wife read much together in the Gospel of Luke. It will be well with each of us at the last if we can say, "Only Luke is with me".

—Dinsdale T. Young, The Gospel of the Left Hand, p59.

St. Luke the Evangelist

2 Timothy 4:11
St. Luke is known to us as "the beloved Physician". We think of him, too, as the writer of the Gospel which bears his name, and also of that wonderful book in which are recorded the triumphs of the early Church, the Acts of the Apostles. He is not very frequently mentioned in the Scriptures, but such references as there are present him to us in a beautiful light. "The Physician"—surely it is a happy thing for us to know that thus early in the Christian Church there was so close a connection between the ministry of medicine and the ministry of the Gospel. "The Evangelist"—how delightful to think of this cultured and refined man being the bearer of the Evangel, the good news which his writings have given to the world, that "unto us is born a Saviour, Which is Christ the Lord!" "The Faithful Friend"—no, he is not specifically called so in the New Testament, but our text states it in sufficiently eloquent terms. May we think of him in this threefold capacity.

I. The Faithful Friend.—St. Paul was writing his second letter to Timothy from his prison in Rome. He was ready to be offered, and the time of his departure was at hand. He had no fear, no misgiving about himself, for he had fought a good fight, and he knew that there was laid up for him a crown of righteousness. But he was saddened and depressed by the defection of friends, particularly by that of Demas, who, having put his hand to the plough, had turned back, because he "loved this present world". Other friends were absent from necessity, but St. Luke was by his side, and his presence would be congenial not only because they had much in common intellectually, but also for the reason that they were united in the bonds of holy love to their common Lord. "Only Luke is with me."

II. The Evangelist.—St. Luke has laid us all under a debt of gratitude for his beautiful record of our Lord"s life. "His superior education is proved by the philological excellence of his writings (viz, the Gospel and the Acts of the Apostles, which are but two volumes of one work). His preface, in pure Greek, implies previous careful study of documentary and other evidence. He speaks of other attempts to write a "Life of Christ," which were unsatisfactory. Though it is the same Gospel, it is narrated with peculiar independence, containing additional matter, more accuracy in preserving the chronological order of events, and complying with the requirements of history. He tested tradition with documentary records (e.g, ; 2:2; 3:1); by comparing the oral testimony of living witnesses (1:2 , 8); and only when he had "perfect understanding of all things from the very first "ventured to compile a "Life of Christ" as a perfect Prayer of Manasseh , restoring human nature and offering Himself a sacrifice for all mankind. To him we are indebted for the history of the birth and childhood of Jesus and the Baptist, for those liturgical hymns, and the scene in the synagogue at Nazareth (IV.), which were probably communicated by the Virgin Mary."

III. The Beloved Physician.—The name is familiar to us all, and what a depth of sympathy and love and patience it conjures up! His gifts as a doctor were consecrated to the Lord"s service, and do not we know in our own experience how great a work can be done by the modern doctor who recognises that he is a steward of the Great Physician of the soul? The medical man can be, if he will, a very real missionary of the Gospel, and he can always do much to make easy the visits of the parish clergyman to the sick room. It is a blessed thing to know that doctors and clergy are today acting together to a far greater extent than they have ever done before, and such unity of action cannot but conduce to the eternal comfort and happiness of the patient. The Church honours the healing art as the gift of God.

A Holy Alliance

2 Timothy 4:11
There is a note of pathos in this word "only" which is not to be interpreted as a belittling of Luke. It is rather a revelation of the Apostle Paul. These two have much to give to each other, and the ministry of each will be vitally enriched by the ministry of the other.

I. I remark, first, what a natural alliance this is. "Luke is with me," says the Apostle of the spiritual. A colleagueship of such a kind is not likely to miss a certain plain fact which good people have found it possible to overlook, namely, that men have bodies as well as souls. The beloved physician, in his calling, is as much within the sphere of religion as the Apostle. (1) How finely this comradeship suggests a ministry which squares with the great facts of human need. Sin and disease are the two great ravagers of human life, and next to sin disease works the tragedy and pathos of human history. (2) It is a natural comradeship if you consider how helpless one of these ministries must often find itself without the other. The world expects that what Paul and Luke represent should go together.

II. The second remark which suggests itself is what a supreme and compelling precedent there is for this association. I will read one verse of the New Testament, for it recalls One in whom the ministry of Paul and Luke , and every other gracious ministry, either to the souls or the bodies of men, finds both its example and its benediction: "And they brought unto Him all that were sick and diseased, and blind and leprous, and He healed them". This is the great compelling precedent behind the mutual ministries of the Apostle of grace and the man of healing.

III. Last of all, what a permanent mutual ministry this comradeship suggests and its compelling precedent enjoins. The first friends of Jesus recognised this. They did not look askance at sorrow and suffering, they went to meet it as something their Lord had taught them to claim as an opportunity for love and service. The social wing of the early Church is the earliest phase of the Institutional Church. The sick and the afflicted are ours because they are His. Only the infinite pity is adequate to the infinite pathos of human suffering. But the infinite Divine pity has its human mediators.

—T. Yates, Christian World Pulpit, vol. LXVIII. p4.
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2 Timothy 4:13
Ma. Spurgeon says, in his sermon entitled "Paul—his Cloak and his Books":—"We do not know what the books were about, and we can only form some guess as to what the parchments were. Paul had a few books which were left, perhaps wrapped up in the cloak, and Timothy was to be careful to bring them. Even an Apostle must read. Some of our very ultra-Calvinistic brethren think that a minister who reads books and studies his sermon must be a very deplorable specimen of a preacher. A man who comes up into the pulpit, professes to take his text on the spot, and talks any quantity of nonsense, is the idol of many. If he will speak without premeditation, or pretend to do Song of Solomon , and never produce what they call a dish of dead men"s brains—oh! that is the preacher. How rebuked are they by the Apostle! He is inspired, and yet he wants books! He has been preaching at least for thirty years, and yet he wants books! He had seen the Lord, and yet he wants books! He had had a wider experience than most men, and yet he wants books! He had been caught up into the third heaven, and had heard things which it was unlawful for a man to utter, yet he wants books! He had written the major part of the New Testament, and yet he wants books! The Apostle says to Timothy and so he says to every preacher, "Give thyself unto reading". The man who never reads will never be read; he who never quotes will never be quoted. He who will not use the thoughts of other men"s brains, proves that he has no brains of his own."
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A Study in Unselfishness

2 Timothy 4:16-17
It is especially difficult to avoid egotism when one has to speak of one"s own experiences, but Paul"s unselfish spirit comes out with remarkable clearness in this passage at three points. (1) In his references to the Roman Christians who seemed to have failed him at the critical moment. At my first defence no one took my part, but all forsook me: may it not be laid to their charge. He does not blame them for their gross cowardice. It is not their desertion of him which weighs on his mind, so much as their failure to seize an opportunity for serving Christ. May it not be laid to their charge! The tone is magnanimous pity. Paul forgives and prays that God may forgive them. He entertains no personal resentment. (2) In his references to his own courage. That was due to Divine aid; he claims no credit for it, and does not draw attention to his own virtues. The Lord stood by me and strengthened me. Paul got power to stand firm and give a ready answer to the judge"s queries. He does not plume himself upon his ready wit and bravery, but acknowledges the hand of his Lord in the matter. If he was not intimidated, the glory was God"s. (3) The object of his personal deliverance was wider than his own comfort. The aim of God"s intervention, in sparing his life for the meantime, was that through me the message might be fully proclaimed, and that all the Gentiles might hear. Even the postponement of the trial served, in his judgment, to promote the greater ends of the Gospel. He regarded himself consistently as the agent of the cause, not as the main object on which all other considerations should hinge. This absence of pretension forms the third and highest note of unselfishness in the passage. He would not pose as a victim or as a hero in the cause of Christianity.

—James Moffatt.
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